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Summary:

This paper explores the possibilities of includargient Hebrew liturgies in contemporary
worship contexts. A number of liturgical services also included as appendices. These services
date from the ancient Hebrew to™&entury evangelical. This paper will be very halgbr

those trying to introduce worship practice thatmigonnect with the postmodern.
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Imagine... In the middle of a desert stands a téntiust have been a beacon.
Contrasting the brown sand and the animal skilefénts, this structure of God’s dwelling is
seen, a tabernacle of his presence, glory anddssdinimagine the Hebrew. “As he nears the
tabernacle, he will likely be overwhelmed by thghsiof so much pure white linen, with the
towering tabernacle showing in the middle of ihelgate he comes through, a beautiful picture
of Christ the way, is not only pure linen, but leasbroidery work in variegated colors of blue
purple, and scarlet... he cannot worship by merershsee; he must get involved.*Imagine
the mingled scent of wood smoke, burning flesh, thiedsweet fragrance from the altar of
incense. Tabernacle and Temple worship was riglynmbolism and sacred objects: the altar of
burnt offerings, table of showbread, lights, atihincense, laver, etc. It was full of the
pageantry of sacred actiorfs.Imagine...

In our modern day of contemporary worship servie&sg place in spaces that we call
“auditoriums”, where we ask little of the particiia beyond the offering, show little artistic
creativity, have very little vocabulary concernsecred sign and symbolic language, and bend
to consumerist mentality to draw numbers— theyttis® over there, so we need some of “that”
here — I wonder if the liturgy of the Tabernaclel d®mple has something to teach us. The
purpose of this essay is to discover what influsrthe Tabernacle and Temple liturgy have had
on the shape of Christian liturgy through somehefliistory of Christian worship and examine
how we might learn from history in order to contntine tradition of worship renewal as we
head towards the future.

But, some may ask, isn’'t the Jewish synagogue #ia mfluence on Christian liturgy?

! Judson Cornwallet Us Draw Nem (Plainfield, NJ: Logos International, 1977) 51.
2 Keith Drury. The Wonder of Worship: Why We Worship The Way Wé\Bion, IN: Wesleyan
Publishing House, 2002) 212.



Scholars tend to attribute more influence uponGhastian movement to synagogue than to
Temple®

o The real home of Jewish worship in Palestine wasymagogue

o Most Jews of the Diaspora had never seen the Temple

o The Temple destroyed in A.D. 70, was never rebwitije synagogues continued to

exist

On the contrary, Temple influence was very greatialsly so in the gospels, Acts, the
letter to the Hebrews, and the Apocalypse; lessooisly, but basically so, in the sacrificial
language of Pauline literatufeThe whole service of the synagogue was, moreoviemted
toward the Temple: prayers were made facing Jazosahe hours of worship were those of the
morning and evening sacrifices in Jerusalem; aadttripture lections kept the tabernacle and
temples before the people at all time$he Jewish synagogue service was patterned iraftar
the daily and Sabbath temple liturglthough, there is obvious connection between gggae
and Christian liturgy, this essay will not be addiag the synagogue as a main point of research
and discussion.

In order to gain understanding and perspectivewilesurvey Tabernacle and Temple
influences on the shape of Christian worship thhotlge basic lenses of theology and liturgy.
Theologically, we will look at and discuss God'sgence, atonement and his plans to dwell
amongst his people. A look at Christ’s role asfthi#lment of the temple cult we be included

in the theology discussion. We will also look mepecifically at how the symbolism of the

3 Allen Cabaniss Pattern of Early Christian Worship(Macon, GA: Mercer University Press, 1989) 28.
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Tabernacle and Temple and its pattern of liturdguenced the shape Christian liturgy, our
approach to God in our worship practices.

Because the topic is large and the breadth of gienal is wide, | will be limiting the
discussion to the main points. Subjects suchsdygy, specific liturgical practices (priests,
music, prayers, psalms, etc.), and historical Nestdment accounts will not receive very much
coverage.

In the Genesis narrative, we see God creating AalagnEve, communing with them in
the Garden of Eden. Prior to them sinning, theas this unrestricted fellowship that existed
between them and a holy God. Once they sinney vieee cut off from the relationship they
once enjoyed. The Garden of Eden in some Judaigtit has been associated with the Temple.
Judaism in various ways understood the Garden thébérst sanctuary. Perhaps the earliest
(106 B.C.) and clearest expression of this is &ekilB:19: “And he [Noah] knew that the Garden
of Eden is the holy of holies and the dwellingloé Lord, and Mount Sinai the centre of the
desert, and Mount Zion the centre of the navahefdarth: these three were created as a holy
place facing each othef.”

The idea of sacred place in the Old Testamentnedtiie possibility of intimate
fellowship enjoyed by God and man and woman ingdelen prior to the fall... The tabernacle
structure described in Exodus 25-40 was designsgrtibolize the active and continual presence
of the Lord among the HebreWs.The focus was primarily on God meeting with pg®ple and
participating in their daily lives. The physicaligture was merely a vehicle to facilitate and

appropriately order this encounter between thendignd the humah Although the Israelites

" Desmond T. Alexander. eddeaven on Earth: The Temple in Biblical Theoloyyaynseboro, GA:
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often called it the dwelling place of God, thisqdavas primarily regarded as a place of meeting
with God, rather than as His actual dwelling....Itsvthe place of encounter with God, but not
because God was only there. The Hebrew concepbdfwas far too large, too transcendent to
tolerate such a view. It was the dwelling plac&ofl, which made God fully and graciously
accessible'®

In order for the people to approach God, theimgieded be atoned for. Atonement,
being the way that God deals with human sin, alhgwor people to approach him. One of the
ritual days that symbolized the cleansing of tims sif the nation was the Day of Atonement. On
the Day of Atonement the eternal covenant was redeand blood was sprinkled and smeared,
to remove the effects of sin and to heal. ThedMas brought out from the holy of holies; in
temple symbolism, this was new life brought fronaven to renew the earth and to restore the
community of all creation which had been brokersiny* These elements constituted the
revealed manner in which the worship and sacrifafdsrael were to be made to God. Again,
the primary function here was that of sacrifices dffifering of an animal to propitiate and atone
(make amends or reparation) for the sin of God'plag?

The act of sacrifice consists in the transfethefgift we offer from the earthly to the
heavenly realm; and the altar is the place whezértnsfer is effectef. The sacrifices

represented the worshipers approach to tod.

9 Robert N. Schapem His Presence(Nashville, TN: Thomas Nelson, 1984) 23.
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The Sacrificial Liturgy

o Atonement for sin — symbolized in the sin and gseitrifices and implying penitence,
confession, forgiveness, and cleansing

o Consecration and devotion to God — symbolized bybilrnt and cereal offerings,
including praise, reverence, worship proper, and@®l vows

o Fellowship and communion with God — symbolizedha peace offerings and implying
rejoicing, thanksgiving, and dialogue

They represent the ordained method of approactoth &d within this, the substance of
spiritual worship too... thus they provided a ricimdplic language which all Jewish Christians
understood; but of which we must never forget thegir.

The primary type of activity in the Temple was s&. And what determined the
manner in which these sacrifices would take plgge@ had given the instructions in Exodus
and Leviticus which describe in detail the mannewhich worship is to be offered to Gt
Secondly, worship in the temple — and in fact difi€tian worship — was and is to reflect
worship in Heaver®

Hebrews also tells us that Jesus, as the ultimgkegriest, ministers at a tabernacle that
is far greater than the tabernacle or the temptheoDId Testament...God required Israel’s
tabernacle to be built precisely in accordance wittetailed plan revealed by Gbdn Hebrews
8:1-6 we learn the reason:

...the earthly tabernacle was to be, as much aslpesai copy of the tabernacle in

heaven. The heavenly tabernacle is the ultimatdlohg of God’s presence. For us to

enjoy eternal fellowship with God, our sins musidealt with in that eternal tabernacle.

Jesus, as the ultimate high priest, brought his lolvod to the heavenly tabernacle as the
one perfect and permanent sacrifice for'&in.

15B. williams, B. and Anstall, H., Liturgica
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Both tabernacle and temple worship emphasizedtiperitance of preparation on the
part of the worshiper or congregation before megedimoly God. The Hebrews worshipped God
on his terms, not theirs. The Old Testament worshiper was overpowered avithnse of awe,
reverence, mystery, and divine transcendence iarhseeting with God. Step by step the Old
Testament worshiper was taken from the ordinaryranddane world of daily living into the
realm of the holy, and then the most holy — they yeesence of Got.

The tabernacle employed much symbolism in its Gispace. The arrangement of the
outer court, the inner court, and the Holy of Hel@@mmunicates the distance between the
worshipper and God, who dwells in the Holy of Hsefit The design and structure of the
tabernacle was also intended to teach the Hebesgsmhs in proper worship. Here central
principles included; preparation, from and ordelitirgy, and the value of sign and symbol.
Through sign, symbol, color and liturgy the tabetaaerved to instruct the Hebrews in God’s
holiness, transcendence, immanence, wrath and njastice and grace, and covenant love and
faithfulness

Despite the restrictions inherently imposed byrfak structures in worship, in them we
are reminded of our created stéte.

As creatures we are unable to approach and ad@msapart from some type of

framework that instills meaning and order. Asdaltreatures our sin necessitates a

formal structure by which we approach and addres$ B\s sinners and rebels we are
unfit and unworthy to enter God’s presence. Ultehg atonement and redemption...are

really at the heart of Old Testament worsHip.

9 Hill. Enter His Courts with Praise,89.

%9 |bid. 189.

21 Robert WebberWorship Old and New(Grand Rapids, MI: Zondervan Publishing, 1984, 3
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The temple rituals were re-presentations througimdrthat symbolized the relationship
between God and the worshipper... They also lookeada to the definitive sacrifice of
Christ, when the ultimate and eternal drama ofagin would rich its climax®

The New Testament describes how Jesus Christ qesrshe temple cult, and how the
church (his body) becomes the new dwelling plaemfte) of God” In the New Testament,
Jesus is born and he is called, Immanuel — God wgith

The claim that he is ‘God with us’ suggests thdtim is to be found the reality towards
which the temple pointed. Jesus asserts thatgnesents God’s royal presence and
authority more fully than the temple. Ezekiel'sien of the glory of God filling the
restored temple has been witnessed in Cfitist.

Therefore, all the tabernacle and temple furniggeak of Christ (Hebrew 9:1-5).

o Altar of burnt offering — his sacrifice of himself

0 The basin — like the sacrament of baptism, spe&oist as the priest who is perfectly
clean...who cleanses his people

o0 The lampstand — Christ the light of the world

o Bread of Presence — like the sacrament of the d@dpper, present Christ as the one
who feeds his people

o Altar of incense and Aaron’s rod — represent Classthe priest whose prayers for his
people always ascend to the Father’s throne.

0 Most Holy Place — opened to us at the death ofsfhwihen the veil of the temple was

torn, through Christ we enter boldly

The Ark — represents Jesus — Immanuel, God with us

o0 Tablets of the Law — speak of Christ as God’s etieWiord

(@)

Christian worship is indebted to the Temple ritizalthose symbols and references
which abound in the New Testament and still comtitauplay and essential part in its liturgies
and songs. From them, we take the sacrificial enagnder which we think of the Passion and

Atonement; the Lamb, the sin-offering, the saviirtue of the Precious Blood.

26 Webber Worship Old and New78.
7 |bid. 35.

28 Engaging with God, p Peterson, Davithgaging With God: A Biblical Theology of Worshipowners
Grove, IL: InterVarsity Press, 1992.) 95.

29 Schaperln His Presence27.

30 Underhill. Worship 213.



Equally important to understand is that the wgrgbrm revealed by God to the Children
of Israel was not "just" ceremonial and centerediad sacrificé* According to the very same
revelation, it was to reflect worship in heaveneTforah has many instances (Isaiah chapter 6
and Daniel chapter 7) which describe worship inveed?

The history of the Hebrew was full of interactioitwGod who called them to be his

people, and who had revealed to them specificunstms as to the offerings and

sacrifices which were part of the way in which heswo be worshiped. The Bible is clear
that God revealed to Israel how to worship, anaais patterned after things in heaven.

These specific forms or liturgies of worship werstfseen in the Tabernacle of the early

Israelites’

So why continue any of the temple practices? Bexthey included communion as well
as sacrifice, and because they constituted revealeship — they were part of God's intent
from the beginnind? To be specific, heavenly worship is the worsHig, liturgy, and earthly
worship partakes now of the eternal, heavenly wiprsh

In the book of Revelation, a grand picture of hedwevorship is seen..a vision of
God'’s heavenly temple after which the earthly tabete-temple was pattern&t.John is called
to witness the heavenly worsHip.

o0 Assembling for Worship (Rev. 4:1-11)-John is called to witness the worship of
the heavenly hosts as they assemble to praiseGloelir

o0 The Sin Offering (Rev. 5:1-7)-dJohn weeps because no one is worthy to open the
scroll. The scroll contains the purposes of Godhistory. Sin seems to have
caused history to come to a screeching halt. Retiegnipistory itself can only

continue through the sacrifice. Only the Lamb ofiGho was slain is worthy to
proclaim the purposes of God for his people.

3 Liturgica

32 |bid.

3 |bid.

3 Ibid.

3 Ibid.

36 Hill. Enter His Courts185.

37 Wallace, Rev. PetetWorship: Heavens Pattern
http://ww.michianacovenant.org/sermons/churchhil fidccessed July 11, 2006].



o Enter God's Presence (Rev. 5:8)Because Jesus has taken the scroll, his people
may now come before God with hope.

o Psalm of Praise (Rev. 5:9-14)Fhe people of God declare the praises of the
Lamb for the great redemption which he has wrought.

0 The Peace Offering-Rev. 19:6-10 and 17-21 One is a supper of bles#neg;
other is a supper of cursing. (Recall the two past®f worship in the Garden of
Eden--true worship and idolatry--here we see tmelkesion of the matter.)

0 Benediction-Rev. 20 offers the curse upon the devil and thdse fellow him,
while Rev. 21-22 offers the blessing upon Chriztsple.

In Revelation, a pattern is given as the visiorolds>®

» John enters worship only because of what Jesuddmas(Ch 1-3),

* The sacrifice is the sacrifice of Jesus Christtendross (Ch 4-5),

* The sermon is what God accomplishes in redemptisatery in between Jesus' first
coming and his second coming. (Ch 6-19),

* The prayers are the prayers of the saints througtstory (Ch 6-19),

* The covenant meal occurs when Christ returns (Gh 19

* The benediction is the blessedness of eternahli@hrist (Ch 21-22).

In other words, the book of Revelation portraysasisiving in the midst of the heavenly
worship® from which the earthly Tabernacle and Temple veerg shadows.

The temple stream of worship was not prevalentHerfirst few centuries of the
Christian church, but elaborate pageantry and catieim worship reemerged after a few hundred
years?® In early Christian writings, you could find glimgs of Temple language and themes.

Clement of Rome wrote, “These things therefore ¢p@manifest to us, and since we look
into the depths of the divine knowledge, it behowgso do all things in [their proper]
order, which the Lord has commanded us to perfdrstaded timesHe has enjoined
offerings [to be presented] and service to be peréadl [to Him], and that not
thoughtlessly or irregularly, but at the appointietes and hours* “Not in every place,
brethren, are the daily sacrifices offered, orgbace-offerings, or the sin-offerings and
the trespass-offerings, but in Jerusalem only. &veh there they are not offered in any
place, but only at the altar before the templet Wiach is offered being first carefully
examined by the high priest and the ministers direaentioned

% |bid.
% Ibid.
“CDrury. 212.
1 Schaff, Philip,The Apostolic Fathers with Justin Martyr and Irenae (Grand Rapids, MI: Christian
Classics4|25thereal Library, Wm. B. Eerdmans Publgl@ompany reprint 2001) 67.
Ibid. 68.



And also Eusebius, an early historian:

When Eusebius described the re-establishment afitheches in the time of Constantine,

he included an account of the oration delivereBaalinus, Bishop of Tyre (History

10.4). The new building was compared to the taddenand the temple, its builder to

Bezalel and Solomon. This could indicate thatdimerch was deliberately adopting the

temple as its model and that all temple elementisdriater liturgies were conscious

imitation of the older rite$®

It is interesting to consider what modern Jewislrdiist, Eric Werner, has written about
the relationship of Christian worship to Temple agdagogue.

It cannot be denied...that the Temple influenceddgnelopment of Christian

liturgy...the basic prayers of Christianity, the aat hierarchy, and ecclesiastical

calendar were derived from the Temple. CantidlesHallelujah, doxologies, and

Psalmody were all of Temple origff.

The sense that there is a physical side to splitifaaand activity, a sense that came from
the temple, continued in New Testament worship.. strese of sacred space (church buildings),
sacred rituals (Eucharist), and sacred ministeda{pned persons) all stand in the temple
worship®

Both vocal and instrumental music figured in thevees and immense choirs were
involved...it can be seen the Temple worship wasra @&borate, moving, and dramatic
liturgical service, which must have exercised araioulable on primitive Christianitf’

Worship in the tabernacle of David may be seentgipaof the worship of the church. Here
was a model of the people of God entering into Gadites with thanksgiving and offering their
sacrifices of praise and thanksgiving night and @#sbrews 13:15}’

The Christian tradition of architecture was develbfrom the Old Testament model of the

tabernacle and the temple, and if we believe thiptsices were given by inspiration of God, is it

43 Barker, 71.

44 Cabaniss, 30.

“>\Webber, RobertWorship Old and New5.
46 Cabaniss. 28.

47 Webber. 35.
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too far-fetched to imagine that the Old Testametually provides a basic model for Christian
architecture®®

The basic plan of the tabernacle and the templetedf an outer courtyard for the

gathering of the people, an inner courtyard forititgates and the holy of holies for the

priests, containing the Ark of the Covenant anchsgjed from the inner court by a great

curtain from top to bottom. This pattern gathegetber the different functions of a

house of worship. The outer court gathers all g@pge for the sacrifice to God. The

inner courtyard sets apart a place for prayer amdhwp. The holy of holies sets apart a

place of mystery and transcendence. The structues ¢he sense that the temple is a

“Bethel,” the house of God—that it is not only aetieg place of people, but also the

meeting place of earth and hea@n.

Church architecture until the ®@entury had largely remained theologically tru¢he
linear function of the temple. Up to the 1960s.. ttiree-fold pattern and the direction were
retained... In the Catholic tradition, the churchlddoe broken down into nave (outer
courtyard), chancel (inner courtyard), and sangt(zoly of holies)°

The Orthodox Church has probably been most infladrxy the example of heavenly
worship, which the Tabernacle and Temple were shad@rthodox worship is, in a certain
sense, a continuation of Old Testament temple viprdlut more significantly, it is an
expression of its fulfillment in Christ. As we have seen, the book of Revelation makes
dramatic use symbolism of the sacrificial rituakioé Hebrew temple. A comparison of the
language and imagery of the book of Revelation withDivine Liturgy of the Orthodox

churches suggests that in the Revelation we searynstage in the development of Christian

liturgy...>?

48 Longenecker, DwightSacred Teepedstp://www.liturgica.com/html/litJLit.jsp?hostnames|
[accessed July 11, 2006].

9 Ibid.
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1 Webber, RoberMusic and the arts in Christian worsh{plashville, TN: Star Song Pub.
Group: 1994) 42.

*2 |bid. 21.
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From the temple worship of Judaism came addititorahs of worship such as icons,
vestments, incense, singing, and altar. The Eusthadas added to these Jewish forms,
and the Divine Liturgy of the Eastern Orthodox dftustill follows this pattern until
today. Building upon this core, elements of beaatyiphonal singing, and ceremonial
action were added to show forth the glory of thegkiom as the liturgy flowered during
the first few centuried’

As we consider the theological themes of God dwgiWwith us, atonement, and worship
that is on God'’s terms, and not ours, a pattemsarEhip may be reasonable idea. People have
tried to develop a scriptural case for a specifaeo of worship. They have noted various kinds
of order in Scripture: the architecture of the tabele [outer court, inner court, holy of holies];
the order of offerings (sin, consecration, felloyghn Leviticus 9, the order of worship in the
book of Revelation? These passages have been thought to suggesaia ceder of worship:
the forgiveness of sin, consecration of the fongisaner through ministry of the word,
fellowship with God in the Lord’s Suppet.

The temple rituals were re-presentations througimdrthat symbolized the relationship
between God and the worshipper... They also lookesdl to the definitive sacrifice of
Christ, when the ultimate and eternal drama ofagin would rich its climar® This
reenactment reinforces the basic message of theelgo€hrist is our Savor from sin, the Lord
whom we obey, the reconciled friend who calls uketilowship. Therefore, it has been the
dominant pattern of liturgy throughout the histofythe church’

Pastor Peter Wallace has developed a chart thad keeshow what this pattern looks like

through the history of Christian worship (see Apgigph Starting from the Tabernacle and

through to 18 century Evangelical worship, he shows a simpléepaif how a pattern of how

*Webber, R. 1993The renewal of Sunday worshipst ed.). (Nashville, TN: Star Song Pub. Group,
1994) 43.

¥ Frame, John MWorship In Spirit And Truth(Phillipsburg, NJ: P & R Publishers, 1996) 68.

*° |bid. 68.

6 Webber. Worship Old and News.

>" Frame Spirit and Truth68.

12



liturgy flows, but with the added elements of remdi, song, and the Eucharist. Each of these
components being added color to the basic pattern.

Judson Cornwall has developed another patternglupiite different than the historically
practiced pattern. He uses the concept of therabke as the basis for worship flow in the
context of song content and usage. The orderreicge the swing from praise to worship, is
patterned after the movement in the Old Testanad@rhacle and temple from the outer court to
the inner court and then into the Holy of Holigsl of these steps are accomplished through
song>®

o Outside the Courtyard
o Worship songs depict the preparation of the pe@pkeusually joyful, and may
be accompanied by dance.
0 In the Outer Court
o0 The content of the songs shifts to the experiefi@goship... how the
congregations should responds: “Come Let Us WorahgpBow Down”
o Inthe Inner Court
0 Songs now emphasize worship about God.
o In the Holy of Holies
0 Here the worship reaches an intense and intimaie of relationship.

So, what is the typical contemporary shape of wprdday? In most evangelical

churches, the shape would be gathering, songspanaments, sermon, possible response or

dismissal. Communion would be celebrated occa#lion@his is a very general pattern, but

also quite accurate in those churches with a listmming from the frontier traditiofl. When

8 \Webber, Worship Old and Newi59.

% The frontier tradition reflects a service styletie 19" century (popularized by preachers like Charles G.
Finney) that emphasizes the sermon. In his bodBriéf History of Christian Worship, James White
writes, “The first part is a service of prayer and praisécivincludes considerable musical elements.
Congregational singing developed and choirs weredniced. Extempore prayer was offered. And a
lesson was read, usually a single lesson, as #ie fos the sermon. The second part was fervergqgtiing
which was the major event of the service (and foictv all else sometimes seemed preparatory). The
sermon called the unconverted to conversion, sentterepentance, and the godly to rejoice in their
salvation. The third part was a harvest of thes@mmitting their lives to Jesus Christ” (White 1.6
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you look at this pattern, you see that there isnith movement in comparison to the Tabernacle
pattern. The songs lead you to the sermon whittei$ocal point of the service.

We have seen how the concepts of preparation, silegrconsecration and fellowship
were all aspects of approaching God in worships by conviction that worship in the future
will thoughtfully get back to approaching God thgbua liturgy that re-presents the gospel story
in a way that gives people opportunity to holidticavorship to God. The drama of tabernacle
worship involved both the heart as well as the kaamtl feet of the worship€t.

Those planning worship will also learn to incorgerthe use of sacred sign and symbol
in meaningful and intentional ways. The purposé i® borrow directly from an ancient
practice, or someone else’s other tradition, buai@fully be informed and considerate of
potential creative uses of those things (iconplitgpostures, etc.).

One other way of finding renewal in our worshigdgecover the eschatological. As we
have seen, our earthly worship happens simultahewith the worship of heaven. Our
language needs to reflect that. This is the tydarnguage that takes us out of our present
circumstances, often focused on the self, and takés a better place. Why is it that our
churches deliver human remedies, instead of proatg God’s hope and salvation...Why do we
fall into the most popular of eschatological replaents and the worst substitute for heaven of
all — materialistic consumerisitt?

Our Father, who art in heaven, thy kingdom come.t.useworship on earth, as it is in

heaven. Amen.

0 Barry Liesch.People in the Presence of God: Models and Direstifor Worship(Grand Rapids, MI:
Zondervan Publishing, 1988) 129.

®1 Marva J.Dawn. A Royal “Waste” Of Time: The Splendor of Wioiiging God and Being Church for the
World. (Grand Rapids, MI: William B. Eerdmans PaB99) 360.
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APPENDIX

The following table is taken from Rev. Peter Watladde sees a consistent pattern in the shape
of the Christian liturgy as seen through the ceesif

Proclamation ofNord

Partaking ofCovenant Meal

Moses Solomon (Sn %n;%cl)ig;;e The Heavenly
(Ex 24) (2 Chr 5-7) examples)* Worship (Rev)
Call to Worship Call to Worship
Assembling for Worship ~ Shema/Callto ~ Assembling for
Worship Worship
Psalms

Word of God Word of God proclaimed Word of God

proclaimed proclaimed
Benediction (if a

priest was present)

Word of God read
and proclaimed

Psalms of Praise

Covenant Meal Peace Offerings Wedding Supper of
the Lamb
(Benediction) Closing Prayer Benediction

%2 Wallace, Rev. Peter. Worship: Heavens Patterm futip://www.michianacovenant.org/sermons/churchthil.
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Early Church Liturgies*

Justin Martyr Rome Augustine Constantinople
(2d Century) (5th Century) (5th Century) (5th Century)
Gathering Psalm (sung by choiBalutation (pax vobiscum) Little Entrance
during the entrance of
the clergy)
Litany
Prayer/collect "Holy, Holy, Holy"
OT Reading OT Reading OT Reading Antiphon
Epistle Reading Epistle Reading Epistle Reading
Psalms (interspersedPsalm Alleluia and two
prayers
NT Reading Gospel Reading Gospel Reading Gospel Reading
Sermon Sermon
Dismissal of Dismissal of Dismissal of Catechumens Dismissal of
Catechumens Catechumens Catechumens

Intercessory Prayers
Kiss of Peace

Presentation of

bread and wine  wine (choir sings

another psalm)

(with psalm)

Collect for mysteries Prayer over the gifts
Preface
Choral song of praise

Great ThanksgivincCanon
Lord's Prayer

Eucharistic Prayer
Lord's Prayer

Kiss of Peace
Blessing

Distribution of
bread and wine--bysung by choir)
the deacons

Extended
distribution to the
absent
Giving of tithes andPrayer of Prayer of thanksgiving
offerings thanksgiving
Dismissal Dismissal
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Prayers of the Faithful

Prayers of the Faithful

Offerings of bread ar Offering of bread and win¢Great Entrance with

elements

Five Prayers
Nicene Creed
Kiss of Peace

Two offertory prayers
and two prayers of the
veil

The Anaphora of James

Prayer and the Lord's
Prayer

Prayer of Inclination
Prayer of Elevation

Communion (psalm Communion with psalmodCommunion

Two prayers behind the
(reading desk)

Prayer of Thanksgiving

Dismissal



Ulrich Zwingli
(1524)*
Lord's Prayer
Ave Maria

Sermon

Remembrance of those who

died the past week
Lord's Prayer

Ave Maria

Creed
Ten Commandments

Confession and Pardon
Lord's Supper (quarterly)
Prayer of preparation (collect)Sermon

Epistle

Gloria Patri (read)
Gospel

Creed

Exhortation
Lord's Prayer

Communion Prayer
Words of Institution

Bread and Cup (John 13 read

Psalm 113 (read)
Prayer of Thanksgiving
Dismissal

Martin Luther

Lord's Supper

Reformation Liturgies

Martin Bucer
(1526) (1537)

Hymn or Psalm

Kyrie ("Lord Have Confession of SinConfession of Sin
Mercy")

John Calvin
(1542)

Psalm 124:8

Words of Pardon Word of Pardon

Absolution

Psalm or Hymn

Prayer (collect)  Prayer for
[llumination
Epistle (sung) Gospel
Hymn
Gospel (sung)
Creed
Sermon

Absolution
Ten Commandments
(sung)

Prayer for Illumination

Scripture Reading

Sermon

Collection of almsCollection of Alms

Creed

Prayer of
Intercession and
Consecration

Lord's Prayer
Lord's Supper

(weekly) (weekly)

Admonition Exhortation

Words of InstitutionWords of

(sung) Institution
Fraction

Bread Bread

Sanctus ("Holy Hol

Holy")

Cup Cup

Agnus Dei ("Lamb Psalm or Hymn

of God")

Hus's Hymn

Prayer of Prayer of

Thanksgiving Thanksgiving
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Prayer of Intercession
Lord's Prayer

Creed (sung)

Lord's Supper
(quarterly)

Words of Institution
Exhortation

Prayer of Consecration
Fraction
Bread

Cup
Psalm

Prayer of
Thanksgiving



Aaronic BenedictiorAaronic Aaronic Benediction
Benediction

Post-Reformation Liturgies*

Westminster Divines 19th Century 19th Century
(1648) Presbyterian Evangelical
Call to Worship
Prayer for God's presence and pardon Invocation
Psalm or Hymn Singing several songs
and hymns
Scripture Reading and Exposition Scripture Reading (Testimonies)
Psalm (sung) Congregational Prayer
Prayer of Confession Congregational Psalm or Hymn Congregational Prayer
and lllumination (Scots Prayer (English)
Announcements Announcements
Scripture Reading Scripture Reading
Sermon Sermon Sermon

Prayer of Thanksgiving and Application Prayer of Thanksgiving(Prayer of Application)
(Intercessions--Scots) with Lord's Prayer and Application

Psalm or Hymn with  Songs

Doxology
Lord's Supper (monthly or quarterly) Lord's Supper (monthlyLord's Supper

or quarterly) (monthly or quarterly)
Exhortation Exhortation Exhortation
Words of Institution Words of Institution

Prayer for the Sanctification and Blessing otPrayer
the Elements

Communion Communion Communion
Exhortation

Prayer of Thanksgiving Prayer of ThanksgivingPrayer

Psalm (sung)

Benediction Benediction (Benediction)
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